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The obligation to fulfill these mitzvos (i.e., the 613

'EI"N]‘!B‘] D:"-JN WTV WR Ti"? ng—‘ ]"l'i]i'l\:!’f,] milzvos of the Torah) is not constant; rather, they are
oo - iy : . obligatory during specific times of the year or day.
u“-:,." npj‘un ’nl'"“:ltl LI\!J L”;DJ nJX!nD e Six mitzvos, however, are obligatory constantly: they
7YY RWM AYSWIN NRY 0NN 1iom \.V-'IN’] should not be absent from one’s consciousness for even
. : ki . L : one second of his life. They are:
n‘nu‘r’nn ]"_;'_!13 R Uwsnnw:lln 'TRP (1) To have faith in Hashem.
oy Mmoo v 173 7y (2) Not to believe in other gods.
]]"l:[n] T o o (3) To understand that He is One.
T . \ ~ v 7iTa n?y‘i]fl ‘T\U (1) To love Him.
t“l-"-? ‘7?’3‘? 3 02 nI:'! w 7 S m (5) To fear Him.
Yy n1wm My ninag Ny nyynm AR (6) Not to stray after the thoughts of our heart and the
1.’ “q il ! ' TT . nN na |-|T 1_[.' slghtofom'eyes.
w1777 DR AW DT RS (Introduction to Sefer HaChinuch)
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3. The concept of the fear of God lends strength to the
person who understands it in its purity. It endows life with
interest and great aspirations, and with a high level of spiritu-
ality, which refine the potentialities of the soul with the light
of holiness. But for fools it appears as a symbol of the confu-
sion that engenders weakness and despair. This exerts a very
bad influence, and when it spreads it inspires a rebellion
against the general discipline of the divine kingship

. There is an
additional benefit in that fear weakens evil inclinations, and
thereby returns wrongdoers to the right course. But those
who come close to God through the study of Torah and the
quest for moral virtues, who are obviously far removed from
evil deeds, must understand the concept of the fear of God in
terms that elevate and vitalize all the potentialities of the soul.
They must define fear as awe, which bears with it love and
inner delight. “Delight yourself in the Lord and He will grant
the petitions of your heart” (Ps. 37:4).
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But the name rix? "1, God sees, is
related to Moriah [see comm. to
Moriah in v. 2]. It is also reminis-
cent of 19 Y 05K, God will seek
out, of v. 8. The names indicate
7K, instruction. Here at Moriah,
Abraham bequeathed to his descen-
dants the concept that God always
sees. Whenever and wherever we
fail to cee, the deficiency is ours,
and we must subordinate our judg-
ment to His (Hirsch

O [x7? 71 K310 DipRd DU DN2AX NP — AND ABRAHAM

CALLED THE NAME OF THAT SITE “HASHEM YIREH."]

This name is not mentioned again elsewhere in Tanach. The

Midrash tells us what the place was called after Abraham gave it
this name, and why the name was changed:
T 1 RITD BIPRD DY OITIK XIPN” MKW ARG INIK KR DT3K
— Abraham called [this place] “Yireh,” as it is stated, And
Abraham called the name of that site “HASHEM Yireh.” oy
wohw 7o pI¥ YNy MKW DYY inix x7p — But Shem, son of
Noah, called it “Salem,” as it is stated, But Malchizedek,"*"
king of Salem (above, 14:18).  xv1 9113 winpa "mx — The Holy
One, blessed is He, said, 1niK KYpW DWs KT 1NIK UK RP DX
o3k — “If I call [the place] Yireh,' in accordance with the
name that Abraham gave it, oynn pr1y 0% oY — Shem,
a righteous man, would have grounds for complaint.  ox)
~ow” inix % x7p — And if L call it ‘Salem, ,p*3¥ o8 D3N
oy — Abraham, a righteous man, would have grounds for
complaint. @YY 1NIK K71p W KoK — Rather, I will call it
‘Jerusalem, DYYTY OYY KT BIMY IRPY M) — in accor-
dance with what both of them called it, ‘Yireh’ and ‘Salem,’
calling it ‘Jerusalem.’”"*”
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R. Saadia Gaon—who headed the Babylonian academy of
Sura about a millennium ago and whose fame rests upon his

multiple accomplishments as a Talmudist, philosopher, linguist,
and translator as well as educator and communal leader—also
holds that there are two meanings to the word shema, both
correct and necessary. The first is familiar to us from the
talmudic discussion above: shema is synonymous with da,
“know” or “understand.” This meaning is implicit as well in
the rabbinic-midrashic interpretation of the biblical expression
naaseh ve'nishma (Exod. 24:7), “we shall do and we shall
understand.” The recitation that follows the word shema is
not a rote recital, a kind of ritualistic incantation, but must be
rooted in comprehension.

Saadia’s second sense of this word is kabbel, “accept,”
implying faith, commitment, and obedience, as in the talmudic
expression for the Shema, kabbalat ‘ol malkhut shamayim,
“the acceptance of the yoke of the Kingdom of Heaven.” The
recitation is not to be a disembodied intellectual declaration, a
mere academic exercise, but must represent a profound spiri-
tual, existential commitment to the content and implications of
this first verse of the Shema. That is, we are summoned not only

to listen, but to listen to.
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*On MW XYW and 10 OV substitute:
{21 MK You grace humanity with knowledge and teach mortals under-
standing. You have graced us with the knowledge of Your Torah, and
taught us to perform the statutes of Your will. You have distinguished,
Lorp our God, between sacred and profane, light and darkness, Israel
and the nations, and between the seventh day and the six days of work.
Our Father, our King, may the days approaching us bring peace; may
we be free from all sin, cleansed from all iniquity, holding fast to our
* reverence of You. And grace us with the knowledge, understanding
and discernment that come from You. Blessed are You, LORD, who graciously

grants knowledge.
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MY DK7Y — As it states: And now, Israel, what does
Hashem your God ask of you, but to fear Hashem your God.™

The Gemara asks:
¥ N 7uIr ’knpm 7 Y2am — Does Scripture thus imply that
the fear of Heaven is a small matter?:2u

The Gemara answers:
X971 170N KNYM 37 1wn 133Y x— Yes! Regarding Moses,
our teacher, who feared Heaven greatly, it is a small matter.
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